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The Teachers in Catholic Epistles 

INTRODUCTION 

 

In all of the books of the Sacred Scripture one thing that we could not contradict nor                 

neglect is the existence of various ‘Teachers’. Teachers are the most influential and effective              

instruments, educators, and leaders of all people of God. They are the channels of God’s graces                

in the conversion, life, and faith of all people. Even in the present time, ‘Teachers’ are the best                  

educators, of faith and of life. 

The teachers in the Catholic Epistles are strong, firm, and steadfast in their teachings.              

Their words of exhortations and warnings (James 1:19-5,12; 1 Peter 4:12-5:11; 2 Peter 1:3-21, 3:               

17-18; 1 John 3: 11-5, 12; Jude 17-23), are like that of the two-edged sword pierced in the heart.                   

It surely bleeds until one is moved deeply and changed. But not only that, their ‘words’ also are                  

words of hope (James 5,7-8; 1 Peter 1:3-12,21, Jude 1-2), encouragement (James 1:2,5,10,12-13,             

4:3-5,7, 5:13-15, 1 Peter 1:10-12, 3 John 1:7-8, Jude 3), and assurance (Jude 20-21, 3 John 11, 2                  

John 9, 1 John 5:13-15, 4:12, 2 Peter 3:8-10, 1:10-11) of the coming of our Lord Jesus Christ.                  

However, their teachings are not new. They came from the Lord Jesus himself (1 Peter 1:1, 2                 

Peter 1:1, James 1:1, Jude 1:1) who commands to, “Go and do the same”, and those teachers who                  

prophesy on Him. Their instructions are developed and become more specific addressing to             

different communities who have various needs and cultures.  

In the Two Testaments, we know that “Faith is founded on Divine Revelation of which               

the prophets are the bearers or teachers. But this revelation should come to men’s knowledge               

even in its details and in its practical consequences” . For this reason, teaching is a very                1

important function of the people of God which communicates in the form of instructions the               

information of divine things. How does it take its form? Oral tradition would say probably that it                 

takes its form first of “preaching and announcing of God’s Salvation. Then, it provides a deeper                

understanding of it and shows how the covenant situation created by God can be applied in                

practice of the living conditions of His people.”  2

1 Dictionary of Biblical Theology, 1962, 2d ed., s.v. “Teacher,” 591. 
2 Ibid. 

 



With all of these, I aim to present the ‘teachers’ in the Catholic Epistles: who they were,                 

who influenced them, what were literary structures they used, what were the traditions behind              

these Epistles, what culture and language they have, and how they were connected to Jesus as the                 

Divine Teacher.  

Chapter I 

The Influence of Various Teachers in the History of Salvation 

and their Forms of Teaching. 
 

I come to think that what we have today, “the instructions of the knowledge of God” are                 

received through the function of teaching. This teaching is influenced according in the character              

of the one who fulfills the task. But of course, it is always God who teaches His people.  

1. The Father of the Family  

In Jewish tradition, the role of the father is a high priority with regards to “transmission of                 

duties, responsibilities, rights and privileges” to his children. This role also made him the              3

primary agent of “teaching” the Torah for his children. In the Rabbinic-Talmudic period, the              

Babylonian Talmud is quite brief in its explanation of the duties and responsibilities of the               

Jewish father; Kiddushin declares; 

“The father is required to Circumcise his son; to redeem him [referring to the              
first-born son, as per the Biblical passages in Numbers 18: 15-16]; to teach him              
Torah; to assure that he marries; and to teach him a trade. Some say he must also                 
teach him to swim. Rabbi Judah says, whoever does not teach his son a trade teaches                
him robbery (Babylonian Talmud, Tractate Kiddushin, p. 29a).”  4

  

This is clear that he is responsible for the education and the transmission of faith towards                

his children. In the Old Testament, there is “no question of a profound preaching, but an                

elementary catechesis which includes the essential elements of the faith.” There is a “required              5

3 Chaim I. Waxman, “The Jewish Father: Past and Present”, accessed on March 27, 2020               
file:///C:/Users/johnm/Downloads/10197%20(1).pdf  

  
4 Ibid. See also https://www.torah-box.net/torah-pdf/talmud/kiddushin/29.html  
5 Dictionary of Biblical Theology., 591.  

 

https://www.torah-box.net/torah-pdf/talmud/kiddushin/29.html


moral catechesis which refers to the commandments of the divine Law: “These commandments             

which I give you shall repeat to your children… (Deut. 6:7;11:19)”. There is also a “liturgical                

and historical catechesis which uses the opportunity of the solemnities of Israel to explain the               

significance and recall the great events they commemorate: the sacrifice of the Passover             

(Ex.12:26)” Moreover, as the children asked on the subject of customs and of rites “the father                6

would naturally lead to teach them the Israelite Credo (Deut.6:20-25)” Here, he is a teacher               7

foremost. And I think, traditionally transmitted also to us, like today, parents are the first               

teachers of their children. 

2. The Priests, Prophets, Wise Men 

a. The Priests  

The priests fill the role of the teacher. They have a “greater responsibility, by the fact that                 

they are charged with the professional duty of worship and of the Law.” It has been said that                  8

“Torah was instruction and that priests, because they gave it, were teachers”. In the Book of the                 9

Prophet Jeremiah 18:18, he said, “Tora shall not depart from the priest, nor counsel from the                

wise man, nor the word from the prophet.” In Exodus 24:3,12, Moses (Masha) received the               10

Law in Mt. Sinai with “mission of making it known to the people; thus he became the first                  

teacher in Israel.” “This Law the Levites now have to teach and to interpret so that it could be                   11

observed in life (Deut. 17:10f; 33:10)” In chapter 4:1 of Deuteronomy, we can find the               12

“teaching”: “Now, Israel, hear the statutes and decrees which I am teaching you to observe, that                

you may live, and may enter in and take possession of the land which the Lord, the God of our                    

fathers, is giving you.( 4:1) and in Chapter 5:1 Moses summoned all Israel and said, “Hear, O                 

6 Ibid. 
7 Ibid. 
8 Ibid. 
9 John J. Castelot and Aelred Cody, “Religious Institutions of Israel,” The New Jerome Biblical               

Commentary, eds. by Raymond E. Brown, Joseph A. Fitzmyer, & Roland E. Murphy, First Published in Great                 
Britain 1989, (Quezon City, Philippines: Claretian Publications) Pg. 1255. 

10 Daniel Smith-Christopher and Rev. J. Patrick Mullen,” Sacred Scripture: A Catholic Study of God’s               
Word,” (United States of America: Ave Maria Press, 2013), 81.  

11 Dictionary of Biblical Theology, 591. See also Daniel Smith-Christopher and Rev. J. Patrick Mullen,               
Sacred Scripture, 88. “The commandments are made special in the Book of Exodus because all the people heard                  
God speak these commandments, whereas only Moses heard the remainder of the laws after Exodus 20:18, and then                  
passed them on the people” 

12 Dictionary of Biblical Theology, 591.  

 



Israel, the statutes and decrees which I proclaim in your hearing this day, that you may learn                 

them and take care to observe them.”  

b. The Prophets 

The prophets teach differently from priests, “despite the fact that the former (e.g.             

Jeremiah, Ezekiel) were certainly priests.” “The word of God they passed on was not on               13

Tradition, but they receive it directly from God.” However, they constantly stress “a catechesis              14

which they suppose is known and from which they take their essential themes. They are disciple                

(Is 8:6; Jr 36:4) who spread their oracles about, and their message comes to be added to the                  

traditional teaching to enrich its data.” Yet, there is a continuity of their teaching between one                15

prophet and the next, which is mentioned by Jeremiah, “From of old the prophets who were                

before you and me prophesied war, wore, and pestilence against many lands and mighty              

kingdoms” (28:8). As I have mentioned above, prophets teach differently from priests they             16

have also, at its best, same works, “i.e., both of them transmitted the revealed moral will of the                  

God of Israel”. Therefore, they are teachers.  

c. The Wise Men 

Whenever I think of teachers, I always associate them as “wise men” who transmits              

wisdom to their students. So, when we think of wise men, undoubtedly, they are teachers. In the                 

book of Ecclesiastes 12: 9, we can see that “Qoheleth taught the people knowledge, and weighed,                

scrutinized, and arranged many proverbs” which considers him as a wise teacher.  

With regard to their disciples or students “they carry out the same teaching function that               

ever father does with regard to his sons (Sirach 30:3). Woe to the disciples who will not listen to                   

them (Proverbs 5: 12f)!” “Filled with the traditional teaching, the master, wishes to pass on to                17

13 Bruce Vawter, “Introduction to Prophetic Literature,” The New Jerome Biblical Commentary, eds. by              
Raymond E. Brown, Joseph A. Fitzmyer, & Roland E. Murphy, First Published in Great Britain 1989, (Quezon City,                  
Philippines: Claretian Publications) Pg. 192.  

14 Dictionary of Biblical Theology, 591 
15 Ibid. 
16 See Bruce Vawter, “Introduction to prophetic literature,” The New Jerome Biblical Commentary, pg.              

192. 
17 Dictionary of the Biblical Theology, 592.  

 



his ‘sons’ the true wisdom (Job 33,33) the knowledge, and the fear of Yahweh (Proverbs 2,5; Ps                 

34,12).”   18

So far, as noticed the way of the teachers in transmitting the revealed truths of God is                 

through oral teaching, (Acts 2:3-4; Rom. 10:8; Gal. 1:11-12; 1 Peter 1:25) which later              19

developed and written by the scribes. 

3. Various empires, their teachers and teachings 

a. Egyptian Sebayit (“Instruction”) 

The term Sebayit designated the purpose (teaching) rather than the literary form. The             

instructions span about 25 centuries of Egyptian life, from that of “prince” Hardjedef of the 5th                

Dynasty down to the Demotic instruction of Ankhseshonq and Papyrus Insinger of the Ptolemaic              

period.  These are the teachers and their teachings; 20

1. Ptahhotep’ – He covers his teachings in various aspects of human conduct: kindness,             

justice, etc. He counsels against pride and urges listening to the unschooled as well as to                

the wise. ‘Good speech is more hidden than the emerald but it may be found with                

maidservants at the grindstones” (ANET 412)  21

2. Merikare – His instructions are a royal testament in which a king admonishes his son               

about wise rule and relates some of his problems. Reminiscent of 1 Samuel 15:22 is               

“More acceptable is the character of one upright of heart than the ox of the evildoer.”                

(ANET 417)  22

18 Ibid. 
19 The Dictionary of Biblical Theology says that, “the traditional material is transmitted orally under forms                

suited to this method of transmission. Such methods are: religious accounts connected with sanctuaries or feasts;                
juridical formularies; rituals, hums, prayer formularies; priestly or prophetic discourses; wise maxims, etc. The              
Written texts are born in the framework of this oral tradition and are nourished largely from it.” Sv “Tradition”, 608.  

20 Roland E. Murphy, “Introduction to Wisdom Literature” The New Jerome Biblical Commentary, eds. by               
Raymond E. Brown, Joseph A. Fitzmyer, & Roland E. Murphy, First Published in Great Britain 1989, (Quezon City,                  
Philippines: Claretian Publications), pg. 451. 

21 Ibid. 
22 Ibid. 

 



3. Ani - His instructions was less aristocratic. The ideal of the “just, silent” man is upheld,                

but the son in the epilogue objects to the pressure his father is putting on him, only to be                   

told that he must obey! (AEL 2.144-45)  23

 

b. Mesopotamia 

The sayings were probably original compositions of the scribes in the Edubba (“House of              

tablets”) or schools of ancient Sumer, although some may have been popular.  24

1. Suruppak – His instructions were a collection of Sumerian sayings given to his son,              

Ziusudra, the hero of the Sumerian flood story. This was similar to the Akk Counsels of                

Wisdom (ANET 595-96), which deals proper speech, with avoidance of bad companions.           

 25

2. Ahiqar- His instructions are a narrative with collections of sayings, fables, riddles, and             

proverbs (ANET 427-30). The narrative tells the story of the betrayal of Ahiqar, an              

upright official under Sennacherib of Assyria by his relative Nadin, and also his eventual              

restoration.   26

How do they influence to the teachers in the coming generation? As we can see, these                

teachers from Egypt and Ancient Mesopotamia were considered under the Extrabiblical           

“wisdom” literature. Their teachings are clearly similar to what the scripture was saying. An              

example is ANET 430: “Let not the rich man say, ‘In my riches, I am glorious’” is reminiscent of                   

Jeremiah 9:22[23]. The figure of a soft tongue breaking a bone in Proverbs 25:15 and Sirach                

28:17 is reflected in lines 105-6 (ANET 428).  27

Now, we understand that the influences of the teachers aforementioned above affected            

the culture, mind, life of the later generation of teachers. But I used to think that what behind all                   

23 Ibid. 
24 Ibid. 
25 Ibid. 
26 Ibid. 
27 Ibid., 452.  

 



these influences are the sapiential tradition which in the beginning, even in the time of Jesus and                 

until today have manifested its presence  

Chapter II –The Teachers in Catholic Epistles. 

1. The Teachers and their teachings  

a. James as a teacher 

James (Gk Iakobos = Hebr Ya’aqob) is “not identified as an apostle but only as “slave of                 

God and of the Lord Jesus Christ” (1:1). This designation most probably refers to the “third New                 

Testament personage named James a relative of Jesus who is usually called “brother of the Lord                

(see Mt 13:55; Mk 6:3). James regards himself as a “teacher” and a “leader” of the Church .                 28 29 30

He is not just a teacher who is liable for abuse if sought for unworthy motives but a teacher                   31

who guards his tongue.  

In his letter Chapter 3: 1, ‘he addresses to the twelve tribes in the dispersion’ that not                 32

many would become teachers, for one will realize that he will be judged more strictly, why, for                 

‘the tongue’ though a small member, yet has great pretensions. He further added his speech using                

a metaphor of ‘fire’; “Consider how small a fire can set a huge forest ablaze. The tongue is also a                    

fire. It exists among our members as a world of malice, defiling the whole body and setting the                  

entire course of our lives on fire, itself set on fire by Gehenna. (3:5-7) “It is a restless evil, full of                     

deadly poison. With it we bless the Lord and Father, and with it we curse human beings who are                   

made in the likeness of God.” (3:8-9) 

28 NAB, “Introduction of the Letter of James”. See also Daniel Smith-Christopher and Rev. J. Patrick                
Mullen, “Sacred Scripture: A Catholic Study of God’s Word” (United States of America; Ave Maria Press, 2013),                 
370. 

29 Thomas W. Leahy, “The Epistle of James,” The New Jerome Biblical Commentary, eds. by Raymond E.                 
Brown, Joseph A. Fitzmyer, & Roland E. Murphy, First Published in Great Britain 1989, (Quezon City, Philippines:                 
Claretian Publications), 913.  

30 NAB, Introduction of the Letter of James. 
31 Leahy, “The Epistle of James,” 913.  
32 Karl-Wilhelm Niebuhr & Robert W. Wall Editors, “The Catholic Epistles and Apostolic Tradition: A               

New Perspective on James to Jude” (United States of America; Baylor University Press, 2009), 46. “James is                 
writing to the twelve tribes in the Dispersion. This implies that the author is writing from Jerusalem after Easter,                   
during the lifetime of James, the Lord's brother (i.e., between 30 and 62 C E). He is addressing members of Israel,                     
the people of God. The recipients are addressed by a letter whose Christian content appears as the unifying basis of                    
the author and the addressees. Such a group we usually call Jewish Christians. 

 



In the early Church the role of teachers was important and honorable (Acts 13:1; 1 Cor                

12:28, Eph 4:11). For teachers are source of moral instructions and speech about life, about               33

God, and the Law. They were channels of God’s graces and revelation. This is why James, as ‘a                  

teacher’ would admonish on how one must use his own tongue for ‘the Truth’ and for the good                  

of everyone. It is very clear that James “moves from the specific (wanting to teach) to the general                  

(control of the tongue)”   34

James teachings in the letter coincide with “Jesus’ special concern for the poor,             

recognizing that they were blessed (Lk 6:20), and the harder biblical teaching that the rich would                

be toppled from their place of prestige and affluence (Mt. 19-21; Lk 1:52-53; 6:24-25)” . In               35

James 2:1-13, he instructs the Christian community that there should be no discrimination or              

favoritism based on everyone’s status. He further warned them “the rich who oppress the poor               

blaspheme the name of Christ (6-7). By violating the law of the love of neighbor, they offend                 

against the whole law (8-11).” Moreover, in James 5:1-6 he mentioned again the comparison of               36

the rich and the poor. He notes that much wealth is obtained by cheating the poor of their wages.                   

“The trouble for those who get rich in this manner is not simply that they can’t take their wealth                   

with them when they die, but that their unjustly obtained wealth will cry out in testimony against                 

them: ‘your gold and silver have corroded, and that corrosion will be a testimony against you; it                 

33 Ibid. 
34 Dan G. McCartney, “James: Baler Exegetical Commentary on the New Testament”, eds. Robert W.               

Yarbrough and Robert H. Stein” (United States of America: Baker Academic, 2009), 179. “James, however is                
dealing with the specific issue that, since all verbal activity is potentially dangerous, teaching is especially so, for the                   
teaching of error has the potential not only to destroy the teacher, but also to harm the students. The potential error                     
is, however, not so much doctrinal as moral. Jesus said that teachers who “devour widows' houses" would receive                  
greater judgment (Mark 12:40). Similarly, teachers who slander, who make reckless accusations or verbal attacks,               
who grumble and quarrel (cf. 4:1; 5:9) will naturally cause greater damage to the community by virtue of their                   
position and implicit authority than those who are not teachers. It is also consequent upon their wider influence that                   
they will be judged more strictly: "From everyone who has been given much, much will be required" (Luke 12:48b                   
NASB). One can see a sad example in Moses, the great teacher of Israel, who received a severe judgment when he                     
failed to do exactly as he was told, striking the rock instead of speaking to it (Num.20:11-12). Hence, James's                   
command that few should be teachers a warning that the vocation of a teacher is dangerous”.  

35 Daniel Smith-Christopher and Rev. J. Patrick Mullen, “Sacred Scripture,” 371.  
36 New American Bible commentary on the Letter of James 2,1-13.  

 



will devour your flesh like fire” (5:3). There is another teaching of James which he points out                 37

in his letter in 2:14-17: 

“What good is it, my brothers, if someone says he has faith but does not have works?                 
Can that faith save him? If a brother or sister has nothing to wear and has no food for                   
the day, and one of you says to them, “Go in peace, keep warm, and eat well,” but                  
you do not give them the necessities of the body, what good is it? So also, faith of                  
itself, if it does not have works, is dead.” 
 

James also taught that “it was useless to which warmth and food for the cold and hungry                  

while doing nothing about it. Mental activity, without physical action, in this regard, is useless.”              

Another important instruction of James is “the clear instruction on how the early Church had                38

carried out the Lord’s directive (Mt 10:4; Lk 9:2; 10:9) to cure the sick.” He also instructs the                  39

sick to request presbyters who would pray, lay hands on them in prayer, and anoint them with oil                  

(James 5:14-15).  

 

b. Peter as a teacher 

The authorship of the epistle of 1 Peter was divided. Eusebius accepted that the epistle               

was written by Peter (1:1; 5:12) but many modern scholars, do not accept the “Petrine”               

authorship, explaining that the epistle was a later work of a Petrine school or they regard it as                  

purely pseudepigraphical work. However, this division do not disregard the authority of Peter             40

as a teacher. Peter ‘Kepa’ was a teacher. He had a lot of exhortations and instructions to all                  

chosen sojourners of the Diaspora. We can see two veins in the authorship of Peter as teacher; As                  

a presbyter and as a prophet. As a presbyter (teacher), he calls himself as a “fellow presbyter”;  

The author's sense of the priest's vocation is seen likewise in courtesy which he              
enjoins on Christians in their dealings with those who are ignorant of Christianity or              

37 Daniel Smith-Christopher and Rev. J. Patrick Mullen, “Sacred Scripture,” 371. See also CCC, 2448,               
‘teaches: those who are oppressed by poverty are the object of a preferential love on the part of the Church which,                     
since her origin and in spite of the failings of many of her members, has not ceased to work for their relief, defense,                       
and liberation through numerous works of charity’.  

38 Ibid., 372.  
39 Ibid. 
40 William J. Dalton, “The first Epistle of Peter” The New Jerome Biblical Commentary, eds. by Raymond                 

E. Brown, Joseph A. Fitzmyer, & Roland E. Murphy, First Published in Great Britain 1989, (Quezon City,                 
Philippines: Claretian Publications), 903.  

 



hostile to it. Opposition is a challenge to a deepening of their consecration. Not less               
significant is the author's description of himself as “fellow-presbyter" with the           
presbyters in Asia, shewing that he felt himself to be a member of their order               
notwithstanding his Apostolate.  41

 

And as a prophet; 

“The prophetic writings, and especially Deutero-Isaiah, govern the author's thought          
and inspire his language in matters both of doctrine and of ethics ; the moral issues                
and obligations that attach to faith, as summed up in the comprehensive term, are              
ever to the fore; no less than Isaiah does he claim that even the heathen civil power is                  
subject to God's laws and counsels.  42

 

He advised his fellow presbyter to “Tend the flock of God, not by constraint but willingly,                

as God would have it, not for shameful profit but eagerly.” (5:1). He further says “not to lord                  

over those assigned to them, but become examples to the flock.” (5:3) He even advised them to                 

clothe themselves with humility in their dealings with one another, for; “God opposes the proud               

but bestows favor on the humble” (5:5).  

Aside from advices, Peter exhorts his addressees; “Gird up your minds” (1:13-25). This             

exhortation is an exhortation to Holiness. As Christians, one should obey the ‘law of holiness of                

the new covenant.’ Another exhortation is to live as God’s children; “Rid yourselves of all               43

malice and all deceit, insincerity, envy, and all slander; like new born infants, long for pure                

spiritual milk so that through it you may grow into salvation, for you have tasted that the Lord is                   

good. Let yourselves be built into a spiritual house to be a holy priesthood to offer spiritual                 

sacrifices acceptable to God through Jesus Christ.” (2: 1-5).  

 

 

41 Edward Gordon Selwyn, “The First Epistle of St. Peter: The Greek Text with Introduction, Notes, and                 
Essays” Second Edition, (Grand Rapids Michigan; BAKER BOOK HOUSE, 1981),2.  

42 Ibid. 
43 William J. Dalton, “The First Epistle of Peter” The New Jerome Biblical Commentary, eds. by Raymond                 

E. Brown, Joseph A. Fitzmyer, & Roland E. Murphy, First Published in Great Britain 1989, (Quezon City,                 
Philippines: Claretian Publications), 905.  

 



c. Jude 

Jude is not the apostle Jude (Luke 6:16). Since he is not identified as an apostle, this by                  44

its address attributed to “Jude, a slave of Jesus Christ and brother of James” (1). “Nothing else is                  

known of this Jude” but what we are certain of is, his service to all Christians, “those who are                   45

called beloved in God the Father and kept safe for Jesus Christ”. He fought against the false                 46

teachers (5), and exhort his beloved to remember “the words spoken beforehand by the apostles               

of our Lord Jesus Christ(17). Moreover, he exhort his beloved to build themselves their most               

holy faith and pray in the Holy Spirit (19). With this knowledge we have of Jude, we could                  

certainly say that he is a “teacher”.  

Jude’s teachings are particularly on ‘judgements of God’. He mentioned the past            

judgements of God in Exodus generation where God freed His people from slavery and made               

them his holy people yet they sinned and were destroyed (5). He also mentioned judgment on                

angels were ‘they too fell from grace, from heaven to hell, from light to gloom (Genesis 6:1-4)’                 47

(6). In addition, he mentioned the Lord’s fiery judgment on Sodom and Gomorrah were the               

people as “indulged in the worst vices (homosexuality-‘going after other flesh” [Genesis 19:4-8]             

– and fornication)”, vices which he accuses the heretics in vv 4,8,12.   48

Aside from the mentioned past judgments of God, Jude as a teacher warned the scoffers               

or the false teachers that same thing will happen, “punishment of their conduct will incur” if they                 

continue defiling the flesh, denying the authority, and defiling the church holiness. But as of his                

beloved, Jude teaches them to “keep faithfully God’s love” and the power of God will keep them                 

from stumbling (24).  

 

 

44 Jerome H. Neyrey, “The Epistle of Jude” The New Jerome Biblical Commentary, eds. by Raymond E.                 
Brown, Joseph A. Fitzmyer, & Roland E. Murphy, First Published in Great Britain 1989, (Quezon City, Philippines:                 
Claretian Publications), 917. 

45 New American Bible, Introduction to the Letter of Jude. 
46 Ibid. 
47 Jerome H. Neyrey. “The Epistle of Jude,” 918.  
48 Ibid. 

 



d. Hebrews 

The identity of the author of the Hebrews is unknown. But according to Eusebius, “it               49

was accepted as Paul’s work by Clement, who, in his matter, followed the view of Pantaenus”.                50

Origen accepted its Pauline authorship only in a wide sense, for he remarked that “everyone who                

is able to discern differences of style” would not fail to see the dissimilarity with Paul’s writings.                

Tertullian ascribed it to Barnabas but by the end of 4th Century, the Western church had                 51

accepted it as Pauline. Yet again, in 1516 Erasmus raised serious doubts about Paul’s              52

authorship, “probably the first” to do so “after Hebrews had been accepted into the canon” .  53

Neither Paul directly or indirectly or Barnabas was the author what is certain of is that the                 

“author was a Hellenistic Christian whose work has literary merit and shows acquaintance with              

the devices of Greek rhetoric.” He addresses the letter of those inclined to Judaism whether,               54

they are Jewish or Gentile Christians. Probably it was also addressed to “former Jewish priests               

converted to Christianity (Acts 6:7), among whom some may even have been Essenes”.   55

The author probably was a teacher. His purpose of the letter was “not to expound doctrine                

for its own sake, but to ward off the apostasy that was a real danger for those whom he wrote.”  56

 

2. The False teachers in Catholic Epistles 

The teachers in Catholic Epistles considered faith to be a body of belief, handed down               

from Jesus Christ and passed on through God’s holy ones. Whoever are against does not remain                

to the true teaching, and seek to destroy this faith is considered false teachers. Probably, they are                 

the so-called “Heretics”.  

49 Myles M. Bourke, “The Epistle to the Hebrews”, The New Jerome Biblical Commentary, eds. by                
Raymond E. Brown, Joseph A. Fitzmyer, & Roland E. Murphy, First Published in Great Britain 1989, (Quezon City,                  
Philippines: Claretian Publications), 920.  

50 Ibid. 
51 Ibid., “Origen felt that the thoughts were Paul’s but the style and composition belong to one who called                   

to mind the apostle’s teaching”; who that was, “God knows” (quoted by Eusebius; He 6.25.11-14).  
52 Ibid. 
53 Ibid. 
54 Ibid., 921. 
55 Ibid. 
56 Ibid. 

 



In the letter of Jude, and of 2 Peter, there are proposals of Theologians who are these                 

false teachers. Adolf von Harnack considers the false teachers of the Epistles as early              57

representatives of the group of Syro-Palestinian Gnostics, who are described by Epipha-nius            

under the names of Archontikoi, Cainites, Nicolaitans , while “Rowston characterizes them as            58

antinomian Gnostic philosophers of the postapostolic era” Wisse perceives only generally           59

illustrated heresies. Bauckham sees them as early libertinistic Jews. Charles too energetically            60 61

argues for an “early date and a Palestinian milieu, but identifies the antagonists as ‘apostate               

former believer… who have departed the faith and thus pose a threat to the faithful”  62

Another is the Marcusian heresy. “Marcus, like the evil-doers of Jude, 'crept in unawares'              

(v. 4), and ruined all who listened to his seductive words.” In the Work of St. Irenaeus against                  63

“Marcusian Heresy” he dedicated a whole chapter which illustrates the force of the appeal in               

Jude 3-4: ‘Beloved, it was needful for me to write unto you, and exhort you that you should                  

earnestly contend for the faith which was once delivered unto the saints. For there are certain                

men crept in unaware, ungodly men, turning the grace of God into lasciviousness, and denying               

the only Lord God, and our Lord Jesus Christ’  

57 Adolf von Harnack, in full Adolf Karl Gustav von Harnack, (born May 7, 1851, Dorpat, Estonia, Russian                  
Empire [now Tartu, Estonia]—died June 10, 1930, Berlin, Germany), German theologian and historian 

58 The Journal of Theological Studies. THE EPISTLE OF ST JUDE: A STUDY IN THE 
MARCOSIAN HERESY,397/ Downloaded at Jts.oxford.journals.org at New York University, May 2, 2015.            
Archontikoi were an “old sect in the time of Epiphanius” “The Cainites also are akin to the evil-doers of the Epistle.                     
They recognized as the heroes of true Gnosticism the great evil-doers of the Old and New Testaments. These heroes                   
of evil had rebelled against the God of the Jews because of the superior knowledge they had received from the                    
Higher Power.” “Their mission was to overthrow the authority of the Demiurge.” The Nicolaitans “Irenaeus has                
only one short paragraph about them. He says they have Nicolas the Deacon as their master and refers to the                    
Apocalypse as a witness of their fornication and their practice of eating things sacrificed to idols (Rev. ii 6). He                    
sums up their character in one brief phrase, the most important in the chapter—' qui indiscrete vivunt'.” 

59 Lauri Thurén (1997). Hey Jude! Asking for the Original Situation and Message of a Catholic Epistle.                 
New Testament Studies, 43, pp 451-465 doi:10.1017/S0028688500017008/ http://journals.cambridge.org/NTS. See         
also D. J. Rowston, “The Most Neglected Book in the New Testament,” NTS 21 (1974/5), 555. Antimonian Gnostic                  
“The heretical doctrine that Christians are exempt from the obligations of moral law” Francis Aveling,               
“Antinomianism” In the Catholic Encyclopedia, (New York: Robert Appleton Company, 1907). Retrieved April 4,              
2020 from New Advent: http://www.newadvent.org/cathen/01564b.htm 

60 Frederick Wisse, “The Epistle of Jude in the History of Heresiology’, Essays on the Nag Hammadi Texts                  
(ed. M. Krause; Leiden: Brill, 1972) 135 – 6.  

61 Lauri Thurén (1997). Hey Jude! Asking for the Original Situation and Message of a Catholic Epistle. Pg.                  
452/ See also R. J. Bauckham, “Jude, 2 Peter” (WBC 50; Waco: Word, 1983) 11-13, 16. 

62 J. D. Charles, “Literary Strategy in the Epistle of Jude” (Scranton: University of Scranton, 1993) 61-2,                 
65-90.  

63 Ibid., The Journal of Theological Studies 401 

 



These false teachers aforementioned above did not only perverted the grace of God into              

licentiousness which we can see in the epistle of Jude (v4) but they themselves walks after their                 

own lusts “indulged in sexual promiscuity and practiced unnatural vice” (vv 7-8) their mouth              

speaking great swelling words, having men's persons in admiration for the sake of advantage. 

Scholars assume that ‘false theological and moral ideas have surprisingly penetrated the            

addresses ‘community. What the teachers of the Catholic Epistles wanted, is to be careful of the                

heretical teachers, for they not only mislead but they also destroy.  

3. The Teachers in Catholic Epistles and Jesus 

What is common to all teachers when they transmit knowledge towards their addressee             

are their teachings and its principles. Probably, James, Peter, Jude, John and that teacher in               

Hebrews had the same principles and instructions received from Jesus.  

In James, it is clear and evident that his teachings are rooted in Jesus, as what Harmon                 

Ramsey quoted Patrick J. Hartin, “The epistle is viewed not only as having Jewish roots in the                 

wisdom tradition but also as rooted in the teaching of Jesus, a fact evidenced by echoes of his                  

teaching that are apparent when comparing the epistle with the Q source.” An example of these                64

are: James 1:2 which is the ‘joy in time of trial’ rooted in the synoptic Gospels of Matthew                  

5:11-12 and Luke 6:22. In James 2:13, which is the “mercy over judgement” rooted in Matthew                

5:7 and Luke. 6:36. Probably, almost all of James is found in the so-called Q source. Moreover,                 

what links James and his teachings to Jesus is “Easter Event.” The Easter event functions as the                 

starting point of understanding,   here it says;”  65

“One always has to take into account the Easter perspective of the letter and its               
author, even though the testimony of the Easter event does not play any important              
part in it explicitly. Only from the conditions of the communication process between             
the author and the addressees does there follow cogency the transformation of all             
traditions and all knowledge about Jesus, with the belief in the resurrection of Christ              
as the precondition for understanding the Letter of James”  66

 

64 Patrick J. Hartin, “James and the Q Sayings of Jesus” Supplement Series 47 (England: Sheffield                
Academic Press, 1991) 266 

65 Karl-Wilhelm Niebuhr & Robert W. Wall, eds. “The Catholic Epistles and Apostolic Tradition: A New                
Perspective on James to Jude” (United States of America; Baylor University Press, 2009), 50. 

66 Ibid. 

 



Peter, as we all know, is an apostle of the Lord. He knows Jesus as a teacher. Wherever the                   

Lord Jesus teaches in his public ministry, Peter and other apostles were present and even they                

themselves were taught by the Lord Jesus. Whether we are convinced or not that the authors of                 

the Letters of Peter is himself or a pseudepigraphic work, one thing is sure, Jesus’ teachings are                 

Peter’s foundation of his works. In the letter of Peter, we find an image of Christ as a shepherd of                    

souls (1Peter 2:25), and this symbol of Christ as a ‘shepherd’ was used by Peter to teach them                  

about the good news of salvation that comes only in Christ Jesus himself.  

Jude is the brother of James, a slave of Jesus Christ. Though, he is not identified as one of                   

the Twelve (Lk 6:16; Acts 1:13), he is among the relatives of Jesus (Mt. 13:55) and probably his                  

teachings are rooted in Jesus Christ himself. One of the example that we can see in the Letter of                   

Jude is in verse 18, “For they told you, ‘in the last time three will be scoffers who will live                    

according to their own godless desires,’ which we can see in the teachings of the apostles                

particularly St. Paul in his farewell speech at Miletus, “And from your own group, men will                

come forward perverting the truth to draw the disciples always after them” (Acts 20:30). We may                

not find exact words that comes from the mouth of Jesus but we have his teachings which were                  

passed through the apostles.  

 

Chapter III - The Tradition Behind the Catholic Epistles,  

the Literary Forms and Language 
 

4. The Traditions 
 

a. The Jewish Wisdom Tradition  

Wisdom traditions are so influential in the New Testament, particularly in the epistle of              

James. In fact, we can see in his epistle that wisdom sayings are numerous like in the gospels.                  

We also see wisdom admonitions which probably for James the most appropriate and effective              

means to express paraenetical advice. Here are his admonitions;  
 

“James begins his letter with an admonition expressed in a positive way: 'Count it all               
joy, my brethren, when you meet various trials' (1.2). This admonition replaces the             
characteristic statement of thanksgiving in a Pauline letter. The passage continues           

 



with numerous other admonitions: 'And let steadfastness have its full effect...' (1.4);            
'If any of you lacks wisdom, let him ask God...' (1.5); "But let him ask in faith, with                  
no doubting...' (1.6). (ii) In paragraph F (1.1927) a series of admonitions are stated              
which revolve around the threefold saying: 'Let every man be quick to hear, slow to               
speak, slow to anger"(1.19). Dibelius' has argued that this three-part saying is            
constituted from traditional wisdom sayings. Each one of the phrases is taken up in              
the various sections of this pericope and from them admonitions are developed. 'My             
brethren, show no partiality as you hold the faith of our Lord Jesus Christ, the Lord                
of glory* (2.1). With this admonition James begins the body of his epistle. This              
admonition dominates all that follows in the pericope. (iv) 'Let not many of you              
become teachers, my brethren, for you know that we who teach shall be judged with               
greater strictness' (3.1). This admonition forms the opening of a new section dealing             
with guarding the tongue by means of exaggeration. James emphasizes the great            
responsibility falling on the shoulders of those who teach. Coupled with the            
admonition is the reason for its observance.”  67

 
b. Hellenistic Tradition 

There is no doubt that the Hellenistic tradition is also influential in the Catholic Epistles for                

the New Testament is written in Greek. There is an excerpt from the Book of Selwyn which                 

proves the presence of Hellenistic Tradition; 

Dibelius' somewhat contemptuous description of the Epistles as " a sociological           
result ", and his repudiation of the relevance of classical literature to their             
understanding, is nowhere more open to criticism than in regard to I Peter. Its style is                
not only natural and unforced, indicating that it belongs to one who not only wrote,               
but also thought, in Greek ; but it exhibits a felicity of phrase, a suppleness of                
expression, and a wealth of vocabulary which betoken a mind nourished in the best              
Greek spirit and tradition.  68

 

The first letter of Peter was written in a very cultivated Greek, the kind of polished                

style that seems far beyond what was possible for a humble fisherman.”   69

c. The Scribal Tradition  

The scribal tradition has a major part of the writings of the sacred scripture, for they were                 

the one who put into writing the teachings that they learned from sages, or wise men. They were                  

67 Hartin, “James and the Q sayings of Jesus”, Page 63.  
68 Edward Gordon Selwyn, “The First Epistle of St. Peter: The Greek Text with Introduction, Notes, and                 

Essays” 2nd Ed.,  (Grand Rapids, Michigan: BAKER BOOK HOUSE 1981), 25. 
69 Sacred Scripture, 373.  

 



the one who transcribed the teachings which they learned orally from the tradition of the people                

of God. One example we can find in the Catholic Epistles is in the epistle of Peter. There is what                    

we call amanuensis; 

“to the office of postman is improbable, if only because the employment of an              
amanuensis was the normal custom in the first century A.D…The duties of an             
amanuensis varied from those of a scribe, often a shorthand scribe, who took down              
the author's words by dictation, to those of a trusted secretary who could be given               
wide scope in interpreting his master's mind. In such cases, the usage was " precisely               
the same as that which still prevails in Eastern life, when the great man . . . calls over                   
to his secretary the terms of his proposed communication, perhaps revises it rapidly,             
adds a few words of his own, and seals •the document with his private seal ". In the                  
present case, the responsibilities of Silvanus were probably considerable; for, even if            
J. A. Robinson's remark that St. Peter could not have spoken, still less written, Greek               
be an overstatement, we may be sure that he could not have written the good literary                
Greek, rich in vocabulary and often highly polished in grammar, which marks this             
letter.”  70

  

d. Roman Tradition 

Another important tradition which influenced the Catholic Epistles is the Roman           

Tradition. As we all know, the New Testament text was written between 50 to 100 in the first                  

century. This time is the time dominated by the Roman empire. “In places, New Testament texts                

refer openly to this imperial world and its representatives such as emperors (Luke 2:1),              

provincial governors (Mark 15:25-39), and soldiers (Acts 10). In places, as we shall see, New               

Testament writers speak critically about this imperial world. In places, they seem to urge              

cooperation with Rome. "Fear God. Honor the emperor" (1 Pet. 2:17).” “The Roman Empire              71

provides the ever-present political, economic, societal, and religious framework and context for            

the New Testament's claims, language, structures, personnel, and scenes. The New Testament            

texts guide first-century followers of Jesus in negotiating Rome's power that crucified Jesus.”   72

 

70 Selwyn, 10.  
71 Warren Carter, “The Roman Empire and the New Testament” (USA: Abingdon Press, 2006), 1.  
72 Ibid. 

 



e. The Jesus’ Tradition 

If we look closely to the Epistles, we are certain that Jesus Tradition has major               

relationship with them. An example of this is James 1:5-8; 4:3 on the theme of ‘Asking’ which is                  

in relationship with the Q sayings on ‘asking’ in Lk. 11:9-13 and Mt. 7:7-11. There is another                 73

proposal of Hartin, he is in agreement with Bauckham. He argues that “James does not quote                

Jesus' sayings, but instead reformulates them. He does not repeat [the wisdom of Jesus]; he is                

inspired by it. He creates his own wise sayings, inspired by several sayings, sometimes              

encapsulating the themes of many sayings, sometimes based on points of contact between Jesus'              

sayings and other Jewish wisdom. The creativity and artistry of these sayings are missed when               

they are treated as allusions to sayings of Jesus.”  74

2. The Literary Forms  

The epistle of James according to Ropes, “had used the literary form of the Greek diatribe                

and was written after AD 70 to Greek speaking Jewish Christians in Palestine. Essentially the               

diatribe is a special form of the Hellenistic popular moral address. As such it had been in                 

evidence since the time of Socrates, but was popularized by Dio-genes in the fourth century BC                

and by Bion of Borysthenes (around 280 BC) who was viewed for many centuries as the founder                 

of the style.” The Literary form is called “Paraenesis”. Two of these forms called, “Topoi” and                75

‘admonitions’. Topoi are extended parenetical statements dealing with particular (and often           

traditional) themes. Hellenistic writers discuss in their topoi such typical issues as sexual conduct              

or civic responsibility (see Malhcrbe, 144-161). However, The word "admonitions" serves to            76

label the form that consists of paraenetical sayings strung together loosely. Admonitions differ             

from topoi in that they are not organized under a certain theme and appear to lack rhetorical                 

structure.  77

73 Hartin, “James and the Q sayings of Jesus”, 174.  
74 Robert Wall-Karl Wilhelm, “Catholic Epistles and the Apostolic Tradition,” 84. 
75 Patrick J. Hartin, “James and the Q Sayings of Jesus” Journal for the Study of the New Testament                   

Supplement Series 47 (England: Sheffield Academic Press, 1991), 18. See also, J.H. Ropes, “A Critical and                
Exegetical Commentary on the Epistle of St. James (Edinburgh: T. & T. Clark, 1916). 

76 James Bailey and Lyle D. Vander Broek, “Literary Forms in the New Testament: A Handbook,”                
(Louisville, Kentucky: Westminster/John Knox Press), 196.  

77 Ibid. 

 



In Hebrews, the literary form is ‘sermon’. Even though the so-called letter to the Hebrews               

concludes with exhortations, greetings, and a grace benediction, the absence of a typical opening              

(a statement of sender/recipient, salutation or greeting, and a thanksgiving) indicates that it is not               

a real letter. A more significant clue concerning the literary form of the book comes in what                 78

scholars have often identified as the alternation of exposition and exhortation in Hebrews. The              

author expounds a theological truth, usually on the basis of scripture, and then exhorts his               

hearers, repeating this process over and over again. Because of the alternation of exposition and               

exhortation or paraenesis, and because of the presence of sophisticated rhetorical elements,            

Hebrews has often been called a sermon or homily.  79

First Peter also has a statement of sender/recipient and a salutation, but, as in James, the                

recipients named are fairly general—here the churches in Asia Minor (1:1). First Peter has a               

closing with personal greetings, but the pseudonym of the letter and the general nature of its                

content warn the reader not to lake these final comments at face value (vs. 12-14 might also be a                   

later addition; cf. v. 11with the final verse of 2 Peter). Like James, 2 Peter displays only the                  

opening of a letter. It lacks specific recipients, a thanksgiving, a closing, and a body that                

indicates personal correspondence.  80

Jude appears to be an apocalyptic tract. It lacks a statement of specific recipients, a               

thanksgiving, and personal greetings in the closing.  81

4. The Language 

The common language that were used in the Catholic Epistles and in the New Testament               

books is Greek, particularly “Koine Greek.” Koine means “common” or “shared.” This means             

that the language that was most spoken of even by the Jews was Koine. It is also known as                   

Hellenistic or Biblical Greek. An example of this is found in the Epistle of James. The Greek of                  

78 James Bailey and Lyle D. Vander Broek, “Literary Forms in the New Testament: A Handbook,”                
(Louisville, Kentucky: Westminster/John Knox Press), 191.  

79 Ibid. 
80 Ibid., 199.  
81 Ibid., 200.  

 



the Epistle is very good and according to those who argue a late dating, it cannot have been                  

written by a person whose native language was not Greek.  82

 

CONCLUSION 

            1.Synthesis  

As I have mentioned, Teachers have great role in the history of Salvation for they are                

God’s instruments of loving communication towards man. Their role was vital and crucial for              

they could also fall into their own selfishness and wrong teachings, like the false teachers that                

was presented in the epistles of Jude and Peter who does not remain to the true teaching, and                  

seek to destroy faith. The Teachers of Catholic Epistles were formed not only by the various                

traditions (Jewish, Hellenistic, Roman, Scribal, etc.) but by the tradition which comes from the              

Lord Jesus himself (Jesus’ Tradition). The tradition which teach only the ‘Truth’ of the Gospel,               

of Jesus, and of the Love of the Father for everyone.  

The influence of the various teachers from Jewish tradition; the father of the family, the               

priests, prophets, wise men, the teachers of the empires, were also recognized for they were also                

part of the formation of the Teachers in the Catholic Epistles.  

2. Discoveries and Recommendation 

Upon reading and reflecting on the epistles, books, sources, and Catholic Epistles, I             

discovered that, God does everything in order that all people may believe in the Truth, and may                 

82 Ingeborg Mongstad-Kvammen, “Toward a Postcolonial Reading of the Epistle of James” (Boston:             
Koninklijke Brill nV, 2013), 25.  

 



find the Truth. He uses teachers for He knows well that teachers are the best carrier of God’s                  

Word. For when teachers open their mouths, people will listen.  

I have also learned about the false teachers. I thought from the beginning that these false                

teachers were very far from the teachings of the apostles and of Jesus. Yet, they are part of the                   

community and probably have turned away from the teachings, and of the faith of the apostles.                

The last discovery I have is about the influence of Wisdom literature. Wisdom literature really               

had a great part of the formation of these teachers, for they manifested and reflected their life on                  

Wisdom. And they were guided by Jesus the ‘Divine Wisdom.’  
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